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NEW YORK FEDERATION OF REFORM SYNAGCOGUES

SPECIAL FOR SHAVUQOT!

The TASK FORCE ON EQUALITY OF WCMEN IN JUDAISM has prepeared the
enclosed Torah Commentary on the Ten Commandments... from a humanist
perspective which reflects the fact that women, as well as men, were
present at Sinal and are included in the covenant relationship with God.

This is particularly appropriate for use by Conflrmation Classes aT
Shavuot Services. Also included is a special commerttary on The Eook of
Ruth which Is tradltionally read at this Time.

A discussion of these commentaries would provide insight regarding
the Jewish Women's Agenda and could be used for program purposes
throughout the year, should you be interested in developing such a
program.

Members of the Task Forcs on Equality of Women in Judaism are avail-
able fo help lead such a discussion, upon request.

Have a happy holiday. Chag Sameach.

Annette Daum

Coordinator

Rel igious Action Department

New York Federation of Reform Synagogues

May, 1978
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INTRODLCT-JON

FIRST COMIANDMENT

| AM THE ETERNAL THY GOD, WHO BROUGHT THEE OUT OF
THE LAND OF EGYPT, OUT OF THE HOUSE OF BONDAGE"
- Exodus 20:2

The Glving of the Ten Commancments is the climactic event of the Exodus experlence

which brought the Jews out of the land of bondage to both physical and spiritual

freedom.,

A coverant was establshed between God and the Jewlsh people which sarves as the
foundaticn of Judaism providing us with the fundamental pre:epts of Justice and
moral ity which guide our relationship with God, with each other and wlth all human-
ity. Women were specifically Included In that partnership (relaticnship) with

Ged. Although they ceme next to last and after "the |Itfle ones™, the importamt

fact is that they were present at Sinai. Their place Is merely reflective of the
understanding of those men who orepared the Torah centurles ago. The Covenant is
eternal és Cod Is efernal - binding not only on tThose who were present at that

time, but also on those who wers not there that day - on all generatlicns ysT to
coma. Every generafion.develops new Insights into the will of Cod, new under-

standing of the demands of our tradition and new interpretalicns of._the role

role of woman and men withlin that tradition.

The Task Force on Equal ity of Women in Judaism has preparad a commentary on The
Ten Commandments for this Decade of Women, based cn new insights into the tradition-
al Soncino Commentary from a humanist perspective which reflects our determination

as Jewish women of thls generation that we, our children and all future generaticns

be included as full and equal participants in the sacred and secular ccmmunifty.

The Ten Commandments, as the core of Torah, are traditlonally read at Shavuot

services to celebrate Z2'MAN MATAN TORATEXN - the season of the giving of Torah,



as a Time for our young psople fto affirm Their undersvanding of The

of Judaism and thelr det
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firmation was origlinally developed to replace Bar Mitzveh for toys, it was
quickly extended to include girls so that they, foo, could recelve The same re-

ligicus ecucation and participate In the same cersmony. Reform Judaism also

e g

reccgnized That practices designed To protect wemen In Biblical days acfually

he custem of Lsvirate marriags,

created disadvantages for wcmen In medern Times.
which is descrited in The Z2cok of Ruth, Is an example of just such a pracvics
whlch may actually have dlsastrous consegquences, preventing a widow frem re-

marrying. This and other raliglcus custems which creats special protlems for
e

wemen were eliminated in Referm Judaism which adopted relligious eguality fo

women as a basic principle of our movement cver 100 vaars ago.

e
]

That principle has been expanded To include The concept

SCCEE?Y as well.

The Task Force on Equality cof Women In Judaism has alsoc devsioped a commentary on
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“he Ecok of Ruth which reflects new Insights intfo the rols o

n women to follow., This Book is read at ShavuoT because of
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Ruth exhibited T¢ the Jewish psople and to Judaism.

Like cur ancestors 2T Sinal, we must affirm, together as a people, our dedication
To live according to the sthical principles of the ccvenanr, To relatz to each
other with mutual repect, mutual caring and sharing, as wemen and men created by
God in the image of CGod, still struggling foward an era of freedem and justice.

-~ Annetts Daum, Coordinzter
Relfglous Actleon Cepartment



THE SECOMD COMMANDMENT

"Thou shalt have no other gods before Me. Thou shalft
not make unto thee a graven Iimage, nor any manner OF
| ikeness, of any thing that Is In heaven above, or that
Is in the earth beneath, or that Is In The water under
tThe earth; +hou shalt not bow down unto them, nor
serve them; for | the Lord thy Cod am a jealous God,
visiting the inlquity of the fathers upon the children
unto the third and fourth generation of them that hate
Me; . and showing mercy unto the thousandth generation
of them that love Me and keep My commandments

- Exodus 20:3-6

A young child In Hebrew school asks her teachers: What does God look like? They

always reply that no one knows, for.God cannot be seen. As she gets clder, the

§ i § T - 1 : ?
answers become rore philosophical -- #God Is infinite™ "God Is inside you",
“God Is an esssnce.’ Her Christian friends see a picture of Jesus but the best

she can do Is lcok at *he abstract art on her Temple's stained glass windows and

atTempt to understand the mystery of God.

All of this stems from the Second Commandment, that Commandment that forbids us
to think of God as any Image formed elther by the human mind or by human artisTry,
that Commandment +hat demands a pure conception of God -~ "Thou shalt not make
unto thee a graven image, not any manner of |ikeness, of anything that Is In

heaven above, or that is-in the earth below, or that Is In The water under the

earth."”

If God Is not to be pictured, 1f Ged Is a splrit, if God must not be "worshipped

under any Image...which the human mind can concelve', is It not a violation of
+he Second Commandment to terin God male~-to refsr to Elohim as He, lord, King,

Master? Since both man and weman are created In the Image of Cod is It not

erroneous 1o call CGod the Father?

Although Jewish ftradlition dces refer to Cod with both feminine and mascul ine

Imagery, Elohim is known to Jews through revelatory actions during Bibllcal



Mother, saviour ang protector, oo

express mancate of the Second Cemm
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- Phyllis Kurlan
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THE THIRD COMMANCMENT

" Thou shalT ro
in valn; for The

The Third Commandment reads: '"Thou shalft

BN
I

+ake the name of

Lord
takeTh His name in vain.

wii

| not hold him g

-Exodus 20:7

notT Take The name

God in vain.” To which today's weman might ccmment, "Whav

The "lord"” - in Hebraw, “Adcnai’ -~

ls a8 substitute Term fo

nzme of God. EBecause of a fear of profaning that name, IT

use a subsTitute word. This subsT

ot 2z sens
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Third Commandment. |f The Third C
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ion,

which mosT people

cmmandment [s Transiared

reaq, '"you shall not swear falsely by The name of Yahwenh,

senTs 2 totaily different concept.

As for -Adonei , IT is a ccmbination of +

Is probably Canaanite in crigin an

even in Modern Hebrew, 'husband’ .

d

a superlor; by a subject to a king;

1]

"adon’ - mister, and "adoni' - sir.

a

father; and by a slave to a3 master.

e word ‘adon' pl

relatad In meaning

wlfe
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's in & name?

r "Yahweh!, the personal

became customary TO

—h

el develcped out

s

of reverence,actually came atcuT Through a2 misundsrstanding of The

properly, 17 should

which pre-

?

to '"baal' -~ master, znd

used as a Tivle of respecT In addressing

To her husband;

Tco, survives |

There are many names for God In The Bible such as Elohim,

Elyon. Moreover, in The course of Biblical history, as our conceptlon of

& daughter or son To

n Mcdern Hebraw as

El Shaddai, and £l

)
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changed, sc tco did +the ways in which we referred to God. God was shepherd,

redeemer, then king, as our understanding of God's nature developed,

Today, wemen contlnue to seek more approoriate substitute terms, not .exclusively
‘mascul Ine, for the name of God In order to reach out, in more meaningful ways to

+he One who [s our creater, redeemer, protector, the Eterral God.
~ Frances Marder

FHH AN R H I H N R N R RN R AN RN FAHHH RN

THE FOURTH COMMANDMENT

"Remember The sabbath day, To keep it holy. Six days
shal+t thou labour, and do all tThy work; but The sevenTh
day is a sabbath unto the Lord the God, In It fThou shalt
not do any manner of work, thou, nor thy son, nor thy
daughter, nor thy man-servant, nor thy mald-servant, nor
thy cattle, nor thy stranger that Is wivhin Thy gates;
for in six days the lLord made heaven and earth, the sea,
and all that In them is; and rested on the sevenTh day;
wherefore the Lord blessed the sabbath day, and hallowed

i+, "
-Exodus 20:8-11

Natice all who were to be Included in the day of rest. But where was The wcman
of The house menticned? Commentary tells us that the 'Thou' referred o above,

is the "head of the house, responsible for all that dwell therein.”

We are also told that the Sabbath was something quite new, which had never

existed in any nation or rellgion - a standing reminder thaT man can emanclpate
himself from the slavery of hls worldly cares, that man was made for spiritual
freedom, peace and Joy! | also quote a phrase by C. 5. Montefiore who sald -

"The Sabbath 1s one of the glories of our humanity." |If that is frue - Is it only
"man” who Is to be emancipated frem slavery of worldly cares? s it only man who

is To enjoy the glories of humanity? Should not woman be included In this day of

rest and spiritual freedem? Are not women also human?



The preoheT lsaiah Teaches us +ha+ +he Sabbath is To te & cay of oY

Accordingly, cne musT honcr |
|east three meals shculd be eaten on The Szotceth

fcod and drink. AT

+raditional ly worked harder Than Th

and de

i

ght.

by enjoying

Day. V‘lcmen

So There is weman, doing The SabbaTh cheres, because it was forbidden That men
and al! sarvants toll on The Sabbath. In additicn, we are Told That not cnly

burden are To share in “he Sabbath day of rest. | shall noT comment
on +he obviocus emission. 'hers is the equality and humanity Towards

R
)

Togay, wemen find Themselves entering The labor markel

sathen) but even The beasvs ©

c pursue careers,

largely becauses of econcmics. This should make i+ pessible for hussand and wite
+o shars the hcme responsibilities. But statistics show That no#-bnly gre wWomen
not recsiving eguality in their jobs - buT They are also doing The major gorTicn
of +he work a+ heme, which (s considersd ‘weman's work'!  They work many WCre
hours tThan men - even today.

+hink of the direction in which wemen snouid travel,

This should meke us sTop and T

in this, *the intsrneticnal llcmen's Year!

- Nettie ¥W. Kapian
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THE FIFTH COMMANDMENT

‘Honor thy father and thy mother, that thy days may
_be long upon the land which the Lord thy Ged glveth

+hee"
- Exodus 20:12

The Flf+h Commandment is written In what one could call typical Bibllcal phrase-
alogy: an Injunctlion Is glven with no reason but with a possible reward for Ifs
performance. We are told That 1f we honor our parents, our days will be long.
But why this commandment and no other? The Rabbis say - to show The ultimate
importance of the precept of honoring one's parents. In so many other instances
In Torah we have the Injuctlon bhrased in the mascul ine, and this has posed

several| problems for our commentators; namely, when does the mascul ine mean jus¥

men, and when Is it generic To include all human belngs? We see that In tThe FIift
Commandment mother and father are mentioned, as if this problem is foreseen and
avolded. Yet here we Too could say, perhaps the Torah wanfs us to honor the
father more than the mother, since he Is mentioned flrst? The answer Is no, both
must recelve equal respect, as we see the same ccmmandment worded differently in
Leviticus 19:3. A man (generic or speciflc here?) shall fear his mother and

his father. Why the different ordering of words? In Terah, The placement of The
words s as Important as the words themselves. The Rabbls answer: Oﬁe woul d
tend to fear his/her father (the discipliner) and honor the mother (the nurturer)
-so the Torah switches that tendency by placing "father” first In The commandment
to "honor" and ”mofhef" first in the commandment to 'fear", Thereby teaching us
that it is possible, In fact It is Important (hence the reward) To reverse our
tendencles and to give each parent the emotlonal suport and respect that she/he
deserves, And In cur modern world, where the challenge of feminists has opened
our minds *c ncssibilitles of new and more open 'roles" (I.e. both parents should
and can nurture and disclipiine), the Torah speaks directly to us on thls Issue.’

| suggest that we begin fo Think 'n two new directions and use the lesson of the

.

Flf+h Commandment: (1) What Is I+ to "honor' a parent? Speclfically, what Is I



to nonor our mothers, who receive so much ridicule zng so liTTle suppert frem The

media and |iterature? We can begin to take the lessons of Ayshet Chaylit in
Praverbs, "A Woman of Valor'. |In this proverb, The wcman of valor Is nov only

the glving, caring mother, but she Is also 3 sTrong wcman, buving fields and
survey ing her property. She Is praised bty her husband and children, and she is

a proud woman. We can begin to honor our mothers in @ new way by encouraging
them fo be the strong, proud weman that they are, and by honering them In the
outside world foo; by asppreciating Their struggles opublicly and privately, and by
encouraging them o be proud cf themsslves, so that they toc w!ll "honor" Them-
selves. (2) What Is I+ to ‘fear", or a better franslation, To '"stand In awe"

of our parents, and specifically cur fzthers? | Think thatT our fathers often
stand in awe of tThemselves, ;n +he cowerful role that our sccliefy has glven Them.
Ferhaps by encouraging Themlfo follow thelr inner "supportlveness' that fear can
biend intc ‘honer”! and therefore we have the result belng not a reversal of
roles;.f,e. the mother belng feared, The father hencred (which would seem To
meaﬁ the mother beccming the disclol Iner and The faTher The nur?ﬁrer), but
rather a soffsning and meshing of the sollid |ines that o¥fen stand between These
two roles, making them on opposite poles. The lesson of the Fif+h CcommandmentT
for us Teday s that toth parents are people, both weak and toth sfrong; both
caring and giving and toth tesching and dlisciplining, both assertive and both
abile to sTep back and survey: and most importanily, beth deserving of our honor

ha

and our reaspect.
- Elyse Goldsvtein
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THE SIXTH COMMANDMENT

Thou Shelt Not Murder®
-Excdus 20:13
Judaism sanct!fles and cherlshes human lffe. The infinite worth of human !ife
stems from our bellef that man and woman are created "In the image of God".
Life is glven to us by God; the Eternal alone can take i1 away. So precious Is
human |lfe to the Jewlsh people that our Scripture teaches us that to take the
life of another Is as though one had caused a whole world to perish, and To

save the |ife of one soul is as though one had saved @ whole world.

Thus, the infentlonal killlng of any human being is forbidden by Judaism. Of

course, in times of war, when one must by conscience defend national or human
rights, the taking of |ife Is Inevitable. But the wanton, voluntary taking of
another's life Is To%ally contrary to the Laws of Judalsm. We are remiss If we
do not add our volces to thoses which speak out against capital punishment. We

must continue to fight against capital punishment wl+h all our might.

Judaism respects |ife In every stage of growth and development; the |ife of a
child is as dear as the life of 2 mature person or even of a very aged one. Ac-
cording to our tradition, in cases of difficult child=blrth when a choice must

be made between saving The mother or the child, Judalsm teaches that the |ife of
a mother takes precedence. The child has not really yet been glven life. We
also do not conslder an embryo or fetus as a living perscn and thus Liberal Jews
do not look upon abortlon as an act of murder. |t is often a means of saving
I1fe. The freedom to choose abortion is a right To whlch every woman is entitied.
We must be unlted In malntaining the right of every weman to determine for her-

sel|f whether or hoT To have an abortlion,

Jewish ethics considers the omisslon of an act to save a human life as much ap



sct of muraer as the actual Taking of a2 |ife. Thus, Throughcut *The ages

Jewish women have stcod in The forafronT of peace mcvements, movements fTo

nd legalize aberTicn.

=
[81]

rm i

[}

orohibit capital punishment, and movements to p

-t

The nurturers of |ife;

Perhaps the fact that women are the child-bearers,
makes women The defenders of |ife and the protsctors of a faith which says

life is to be cherished, life Is to be cignlfied, and which commands ' Thou

ShalT Not turder!.
- Edith J. Hiller
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THE SEVENTH COMMAMDMENT

'Thou Shalt Not Ccmmit Adultery'
-g&xodus 201

Lt

[+ my heart has bean enticed by a woman, and | have lain in wait a7 my

neightors dcor

+hen let my wife qrind for another and |eT oThers bow down upon her...
-Job 31:9-12

=

Job uses This passage To declare his intention to be free of sin. However, a
close look at the openling line teils us scmething about Mr, Job. MNoTice,
is

adulifery Is +he result of 2 man being enticed by 2 weman. No menTion [s made of

The man as pursuer.,

The Seventh Commandmznt, the only one which deals with a sexual cffanse, sands
us mixed signzls. Although [t seems as If adulvery is equally forbidden o

men and wemen, rabblnic Interpretatlion has not dealf with Them equally.

According To ancient law, adultery was |imited to a violatlen of the marriage

obligation by a married wcman, The status of the male was irreglevant. The
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woman was merely a possesslon of her husband. To engage In an adulterous re-
lationship wi+th another man's wife was tantamount to using his property iil-

legally. Indeed, while the man could be poclygamous, and therefore clrcumvent

the adultery tabco, the woman was chattel.

If 2 married man had an adulterous relationship with a single woman - virgin
of course - he had to make payment To her father and marry her. He obtained
another wife who was now bound to him and became hls property. Interestingly,
if she was discovered not to be a virgin, she was stoned, The male was stoned
only if his paramour was married. Why? Because he violated his nelghbor's
property - that Is, hls neighbtor's wife, Eventually the sense of property

violation evolved into recognition of adultery as a moral sin.

Today, clvil law has, for most people, taken precedence over Jewlsh law. Even
for those who consult 2 Bet Din, the decisions of the Din have had to be In-
fluenced by Clvl] Law. However, even if a woman |s no longer stoned, the
stigma of adultery Is there, According to Jewish law, The husband of an adultf-
ercus wife must divorce her. She Is forbidden tTo marry her lover. |If a child
results from the union, the chlld is consldered a "mamzer' and cén’f marry a
Jew, Rabbls, sesing The Inherent cruelty In this, have gotten around it by

saying since There were no wltnesses, the adulterous acts can not be proven.

IT seems, when reading the newspapers, that adultery is accepted and ccmmon-
place. However, Judalsm Is a rellgion of morality. Rabbi Gordls talks of

moral Consequences”. Marrlage vows are a public commitment.

Rather Than treat Interpretation of the Seventh Commandment as a long=-standing
injustice That cries for redress of grievances, we must now reassess The values
impl led - appropos of our sense of sexual equallty. EINEY MAH TOV U 'MANAYIV

SHEVAT ACHIM V'ACERAYOU GAM, YACHAD,
- Louis Golombek-Challep
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THE EIGHTH CCMMANDMENT -

Thou shalT notT Steal
- -Excdus 2013

Property represents the fruit of industry and labor’. Women as full human

beings possess a wealth of abilities, falents, perscnal attributes, strengths,

thoughts, senses, and feesllings, whose value is Immearurable. As defined above,

I+

these intangibles of wcmen That

n

property can be Tangible or intangible.
nave been stoclen throughout Jewish histfory. [+ Is this mosT basic and subvie form

cf stealing against which we musT work: Thou shal!l not steal the stuf

which a perscn is made,

Certainly by minimizing the worth of a perscn's attributes, cne diminlshes the

0]
W

vaiue of That person; Thersby one Is stezling one of the mest precicus Treasure
in tThe world foday -- human worth. And certainly by minimlzing The worth of
women's contributions to the histery and herltage of Judalsm, we have stolen not

only from our foremothers, but from the Jewlsh pecple as a whole.
-Sally Klein~Ka+z
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THE NINTH CCMMANDMENT

‘Thou Shalt Not Bear False Witness AgalnsT Thy Neighbor®
~Exodus 20: 13

This prohibition includes all forms of slander, defamation and misrepresentation,

whether of an Indlividual, a graup, a people, a race, or a faith, None have, sufferec

32 much from Slander, defamaiion and misrepresentation as the Jew and Judaism.”

e

In a Jewlsh court of law, before cne could bear false witness, cones would first
have to be qualifled to be @ witness. Women, slaves, mlnors, dica~players,
pigeon-flyers (both are conslderad gamblers) and ussrers wers exiuded from

giving witness. (Thls was not based on the same morality yardstick.)
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Women's major role in scciety was clearly recognlzed by Jewish tradition. She
was an obed]enf'daughfer, wife and mother. Her |lmited rights In hcme and
synagogue (which [s where The courts were held) were based on her household
dutles and her state af ritual cleanllness. One could not ask her to appear In
court to glve witness unaless ane could first ask her, "Did you clean the héuse,
make The beds, feed the chlldren and kiss ycur husband gcod-bye before you came
here, and, by the way, are you menstruating?" Therefore, she was excluded frem
the start. Less messy. (Reform Judalsm el Iminated this inequlity over 100 years

ago.)

Of course, vithout the technlical Ity of a court, wocmen were obliged In thelr daily
Flves, as were men, not to |ie about other people. It Is ironic that Jewish

women who are also commanded no+ to misrepresent other pecple, should Themselves
be so misrepresented, 2s a group, by Jewish authors In Jewish religious educatlional
material. Precisely because ws, as Jews, have suffered so much from stersotypes,

we should be diligent in avoiding such portrayals, most especially wlthin

Judaism.

This Commandment also applles to our relationship with people In the community-at-
large. Here, we have a clear obligation to speask out against slanderous attempts
to prevent women from galnlng equal ity in American society. The intent and content
of Yhe Egual Rights Amendment have been distorted and ridliculed by reducing this
drive for justice To the false Issue of shared foilets. The Jewlish Wemen's

Agends must Include support for the aims and goals of the Women's‘Agenda as

adopted at the National WY Conference,
- Barbara Strongin
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THE TENTH CCMMANCMENT

"Thou Shalt+ Not Covet Thy Neighbor's House:

Thou Shalt NoT Covet Thy Neighbor's Wife, Nor

His Man-Servant, Nor His Maid-Servant, Mor His Cx,

Nor His Ass, Nor Anything That is Thy MNeighbor's."

- Exodus 20:14

ndment cleariy defines +he wife as property. In Deuteroncmy 5:18, a
takes place, and the wife is now seen as the most Important belonging
but she Is still an object. In both versions of this Commancment,

elongs To The husband in a ssnse in which +he husband does not belcng

e. This is not a statement which suggests that a

p with her husband, nor is it a commandment meant

for wemen. i weman

nai, Then why did This ccmmandment not apply to +them?

ndment conveys To us that z woman is not a person
s
ember? |s she welcome? QOoes she see herself as

for membership in the Jewish community by bei

by meing married?

Thou shalT

of covet They neighbor's property weuld be the

Commandment.

The Cecalogue begins with +hese ccmmandments which describe

in her cwn right

<

ng

ap

s married. How does The synagcgue today view a weman who 1s an in-

full-functiconing Jew

Jewish - and noT

propriate Tenth

our obligaticns to

<

God and concludes with those ccmmandments which deal with cbligations frcm person-

Fo-perscn

words "reagard!s

In this Decade of Wemen, cur cemmentary should conclude with the

ess of sex'.

()

- Helene Shein



A COMMENTARY OM THE ECOK OF RUTH

Part of The wonder and beauty of The Bible is that It provides for each gensration
new insights and understanding. This Is especially true in the Book of Ruth, an

ldylllc story set in the Time of the Judges.

The Bocok of Ruth speaks to the modern woman of the struggle which has been going
on for her rights all these thousands of years. Each era anoTher vallant woman

crles out for justice as we slowly move toward equalitfy.

In order to“understand the sturggle for survival of Naomi and Ruth, we must look

back upon two momentous eplsodes In the Bible. In the flrst eplsode (Num=

bers 27: 1-9), the daughters of Zelophehad appeal to Moses: "Our father died In
the wilderness ... and he had no sons. Glve unto us a possesslon among The
brathren of 6ur father." And Moses dacreed that 1f a man dled and left no sons,

his Inheritance would pass o his daughter (provided that she remaln unmarried

cr married within the tribe.).

It was only under this circumstance that a woman could own property (and not be

property hersel ).

Since weman could not own property except In Tthe rare Insfance above, IT was the
obllgation of a man to protect and care for his wlfe, his unmarriad daughter,

his brother's widow and To arrange a marriage to anothar son for his son's

widow. |f a man's brother had no children, according to Tthe rules of the
leverate, he was obliged to marry hls brother's widow To provide her with an heir

who would Inherl!t his deceased brother's portlon and care for the aging widow.

This brings us to The second slgniflicant event In the Bible. (Gen. 38: 6-29)
Judah, The son of Jacob had three sons, HIs flrst son Er was married to a woman

called Tamar and he died leaving no helrs. Judah's second son, Onan fulfilled



The law of The levirare by marrying Tamar, ouf during intercourse withdrew
cefore ejaculation 7o prevent Tthe impregnaticn of Tamar. In this way, Er's

portion wculd evertually pass To him instead of The child of such 2 union. Cnan
was punished for this sin and died and Judah was reluctant to marry his Third

son, Shelah, to Tamar (who seemed To be bad luck).
1

return To her father's house until his fThird son, Shelah, became cld enough to

e Y

marry - and premptly forgot This promise. After years had passed,
came up with a scheme To ensurs her rights. She covered her facs, d

ariot and fricked Judzh into having inTercourse with her and impregnating her.
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Several months later, Tamar's pregnancy was brought to the aftenticn of Judzh
amar brough? before him to have her burnt o deaTh Cecause of her
harlotry., Ouring this dramatic confrontation, Tamar proved to Judah that he,
nimseif, was the faether of the vunborn child; and Judah said, “She is more righi
Than |, inasmuch as | did not give her Yo my son Shelah.”  From This union were

dorn twins, Perez (the first-torn) and Zerah.

It is with Parez that the story of Ruth really begins. Born &s a resulf of a

woman's scheme To finally achieve for herself what was her due, Ferez marries

]

and has Three sons. (] Chron 2: 9-12, 18-19). The firsT son, Jerahmeel, has

[¢

six sons; the second son, Ram, provides The gensological line for Boaz, Tthe her
>f our story. The third son, Caleb, married *hree times. Caleb's sacond wifs

#as a woman called Ephrath who apparently was a weman of pcwer and wealth -~ 2

P

womzn whose circumstances permitted her To inherit from her father.

And so our-béaufifui novella opens with a description of a family (Ruth 1:2):
'The man's name was Ellmelach, his wife's name was Nacmi, and his two sons wers
Mahion and ChIiion——~Ephra+h§+eé of Bethiehem in Judah. Ephrath was apsarently
2 woman of such stature and ability that this group of people from Bethlsham

TCok Mheir name from her-- -2 momentous event in Jewish history.
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While sojourning In Mecab, Mahlon and Chillon marry Ruth and Crpah. NotT only does
Elimelech die, but also Mahlon and Chlllon, leaving Naomi with her two Moablte
daughters~in-law., Nacml must refurn to her people in Bethlehem and urges her

daughters~in-law to return home and find other husbands.

One of the most beaut!ful passages In the Blble occurs In the first chapter

(verses 15-17) when Ruth converts to Judaism and promises to protvect and care for

Naomi: ‘Do not urge me to leave you, to turn back and rot follow you. For
wheraver you go, | will go, wherever you lodge, | will lodge, your people shall
be my peopie and your God my Cod. Vhere you die | will die, and tThers | will be

buried. Thus, and more may the Lord do +o mg [f anything but death parts me

from you.'

Ruth, true to her word, returns with Nacml and goes out to glean In The field In
order to provide sustenance for herself and her mother-in~law. Through chance
Ruth selects the fleld of Boaz, a klnsman of Naoml's husband. Boaz has heard of

Ruth's loyalty and courage and permits her to glean under his protfectlion,

Ruth, as well as Tamer, has to use subterfuge to attaln her rights; since her
husband had no living brofhérs, a relative of her dead f;?her«inwiaw’s family
should have assumed the obllgation-of carlng for Ruth as well as Naoml. Ruth
seduces Boaz, the man she chooses for her second husband, and Beaz pralses her
for her loyalty to her moTherfin«law and for selecting hlm - since he was an
older man of Naomi's genesratlon who did not ha?e any chlldren. The baby that was
born of this unlon, Obed, could therefors be counted as helir to both Boaz's 1lne

and Ellmelech's line. Obed, of course, was the grandfather of King Davlid.

The woman of today can look to This marvelous story and gain Inspiration from fhe

women in it and Thelr strivings to attain thelr righf To supwive,



Neomi finds joy in the child of Ruth and Becaz bscauss, according To the Jaw of
the leverate, Obed will eventually Inherit Elimelech's portion and crovide z
name for Naoml's family.

Ruth finds happlness and peace with a ¢igHieous man who admires her for her
remarkable quallty of layalty,

And all ot thess people find 2 way Into this |i¥Tle drama because a weman nzmed

Tamar did scmething qulte unexpected and revoluticnary for her tlme In arder fo

achieve her rights.

0y

And, perhaps, It all was made possible because of a foury M i
Ephrath, whose clan Is named for her rather Than a mals progeaitor. One of

concluding paragraphs describes the blessing gliven by The

the fotkceming marrizge of Ruth and Beaz and reads as follows (4:11-12),.,

i s

©

‘May tha Lord make The womsn who Is coming into your house |ike Leah
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both of whem built up The Housa of Jsrael!l Prosper In Ephrathah and perpefuats
your name In Bethlehem! And may your house be |lke the hcuse of Perez whom
Tamar bore to Judah---through the offspring which the Lerd will give you by This

young woman. "

Today we ask for mors than survival, Today we ask for equallfy of rights and

with these rights equality of obllgatlion. An squal sharing of cpportunities...

an equal sharing of responslblilitles.,.an equal partnership in Judalsm In The

home and in soclety.
- Eleancr Smiley









